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Abstract

Sristi is the philosophical study of the origin
and nature of the universe. There are many
theories put forward to explain the origin and
evolution of the universe still today. Various Indian
philosophers and schools expressed their opinions
on evolution of the universe. As per the ancient
Indian philosophy all the Karya dravyas of the
universe are produced from Pancabhiita. An
attempt has been made to understand the concepts
and relationship of Sristi and Pancabhita with
the help of different Indian philosophical schools
and Ayurveda.
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Introduction

The term sristi can simply be explained as a
cosmology. Sristi word has derived from the dhatu
"srij visarge. '"§sdcdssaa $fd Fi¥:| That which
is created, produced or manifested is called snsti.
Sanskrit English Dictionary (M. Monies Williams)
1s interprets systi; emission, production, procreation,
creation (creation of world), nature, natural
property or disposition or absence or existence of
properties!.The secret or evolution is much
concealed. It is very difficult to reveal the facts
about the evolution even for great scholars either.
The evolution process is available briefly or
concisely is veda, purana, upnisad darsana,
darmika grantha and other Indian literature. Some
of the western philosophers and modern
philosophers like Galileo Galilee, Dolton,
J.J. Thomson, Emest Ruther ford, Georg gamma
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and Copernicus have tried to reveal the secret of
evolution process and expressed their opinions on
evolution of the universe. The famous hypothesis
of creation is 'Big Bang' theory propounded by
Georges Lemaitre says approximately 13.7 billion
years ago, the entirety of our universe was
compressed into the confines of an atomic nucleus,
known as a singularity; this was the movement
before creation when space and time did not exist.
According to the prevailing cosmological models
that explain our universe an ineffable explosion,
trillions of degree in temperature on any
measurement scale, that was infinitely dense,
created not only fund ancestral subatomic particles
and thus matter and energy but space and time
itself. Cosmology theories combined with the
observations of their astronomy colleagues have
been able to reconstruct. This event is known as
‘Big Bang' theory.

Even though up to now authentic and
determinative description is not available regarding
evolution, various scholars expressed their opinions
on evolution of the universe, after the careful
consideration of all the Indian philosophies came
to the understanding that Sankhya darsana has
given more importance to the evolution process. It
elaborately and clearly discussed and described
regarding tatva (realms) of sricti (evolution) in
other famous Indian books the description about
evolution is available. By the history of human kind
that could observe from the eternal tie, it has been
a question of discussion of the scholars, how the
evolution of the universe come into existence. The
different philosophical conceptsithat tried to answer

these theories, easily explored the relation between
snsti and pancabhiua.® 3
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predominant faction in each, are inferred from their
five respective actions which serve as agents for
the manifestation of the intellect!®. Sense & motor
organ is the mind (manas). It is one in number,
behaves according to the organ in which contact
it remains. Caraka has explained mind, on the
other hand, transcends all sense perception. It is
known as ‘sattva’; some called it’ Cetas’. Mana
is termed as ‘sattva’ (in this treatise). Mana is a

general term denoting nature and function of the
entity.

According to Ayurveda, the sricti vikasa
krama is as follow, the buddhi tattwa manifests
from avyakta, from buddhi or mahantattva,
ahankara proceeds and from ahankara, 5 maha
bhiitas manifest. The atma thus manifests in its
entireties is regarded as born and eight prakriti
are born out from ahankara’®. Caraka further
described the manifestation of codaua vikara as
follow!”. Further codasa vikara are born out from
eight prakriti in an orderly manner. Then the gya
nendriya viz. srotra, sparea, cakcu, rasana and
ghrana, and karmendriya viz. vak, pani, pada,
pdyu, upastha are born from ahankara
respectively. Similarly, mana manifested. Later on,
various main parts and secondary parts manifested
with the help of pancamahabhiita. The same has
shown in the following table.

“Acma prikriti

v
Avyakta

v
Buddhi

v
Ahankara

|

/ik?is’a

Prithvi

178

After the manifestation of acta, prakfiti the
codaua vikdra have manifested in the following
manner's.

From Akasa mahabhiita
and its object sabda manifest.

» srotrendriya

From Akasa + vayu » sparsendriya and

its object sparsa manifest.

From Akdsa + vayu + agni

>
caksuendriya and its objects ripa manifest.

From Akdasa + vayu + agni + jala >

rasnendriya and its object rasa manifest.

From Akdsa + vayu + agni + jala + prithvi

» ghranenderiya and its object gandha
manifest.

Similarly, the karmendriya and mana
manifest from pancamahabhiuta.

Indriya and Mahabhinta

According to the sense organs along with
other organs, develop from ahankara. Ayurveda
differs on this point, thinking the utility of maha

bhita in the nourishment and treatment of the
sense organs (actually the establishment and
treatment of the sense organ) these are thought to
be developed from five elements and so are known
to be pancabhautika. Like body with the help of
senses, get nourishment from pancabhautika diet.
The power of sense organs has felt decreased in
the absences of appropriate diet and so many
diseases may be occurring known as deficiency
diseases'®. Each sense organ has a special maha
bhuta responsible for its development and the
special attribute of that particular bhiita has

perceived by it*°. Sense organs and objects of the
sense organs all are pancabhautika get their
nourishment and can be treated with the help of
drugs which contains the same qualities so is the

cause why indriyas have been described as
bhautika®'. Nyaya & other darsana also accept
the bhautika nature of sense organs.
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Pancikarana

The word Pancikarana is not mentioned
much in the classical texts. This terminology and
the process are found in Paingal upanisada. It
was first conceptualized by Sarnkdcdarya in his
book (pancikarana) and still elaborated in its
commentary, written by Sureshwardcaya. The
suksma bhuatas (Tanmdtrds) combine by the
process. According to a pattern to form the panci
karana pithara, they further combine to form
sthula bhuta. These pithara are the internal,
subtle structure of the gross dravya. It is the panci
karana again which is responsible for the
manifestation of the guna of all mahabhiita in the
dravya. A reference in the paingala upanicad,
states ‘He the creator of the world’ desirous of
creating and embracing the quality of tamas
(inertia) desired to change the subtle elements into
gross ones. Dividing each of the elements
measured at the time of creation into two and again
sub divided each into four equal parts and mixing
each of the four sub divided equal parts with each
of the four equal parts of the other four elements;
thus forming five heaps®.

Panchikarana in Vedanta

According to Vedanta darsana When the
sitkema bhita undergo Panchikarana to form
the gross bhauta, each gross bhiita is divided into
two halves; one half is occupied by the predominant
bhiita and the other half is divided into the four
parts, which is shared one each by the other four
bhiita®®. These divisions between the five maha
bhiita are varying in different dravya. Hence, the
dravya though show dominance of the same
bhiita exhibit different characteristics e.g. ghee
and oil. As the subtle mahabhiita merge with the
consequential mahabhita to form the manifested
form, it is prithvi, which finally undergoes complete
pancikarana. Hence, prithvi harbours all the guna
of prior mahabhina. Therefore, sristi says that only
prithvi is fit for the origin of animate an in animate
objects?*. This principle has known as
trivruttikaranaya. As per this principle, only prithvi
has all the naisargika attributes of all the bhiitas.
Akasa contains only @abda tanmatra. Vayu
contain only sabda and sparsa tanmatra and so
on.
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Ayurveda does not accept this principle
because all the dravya according to Ayurveda
are pancabhautika. Hence, all the bhuta should
intermingle with other bh#ta and contain the
attributes of all the mahdbhiitas. In the
trivritikarana siddhanta, the intermingling of the
bhiita is not taking place. Hence, Ayurveda adopts
the pancikarana siddhdnta of Vedanta darsana.

Susruta explains as all these bhiita is
intermingled with one another and express their
qualities predominantly in substances of their own
category?. This statement clarifies that though all
the substances in the universe are composed or
formed of all the pancabhuta (five primary
elements). The properties of every bhita are not
clearly manifest in all things, but are well
manifested in substances of their own specific
category and predominance. Again; Susruta has
mentioned his theory of intermingling
respectively?®. As his explanation, because of
bhiita mutual combination, mutual help and mutual
admixture there is presence of all the bhiuta in all
substances and this is to be inferred by either more
or less qualities of bhuta (Forming the substances).

-~

Parasparasamsarga

In this process two or more mahabhiita
come in contact and simply get attached to each
to each other. In this type of reaction, guma of all
the anticipating mahabhita will maintain an
independent manifestation.

Paraspara Anupravesa

Due to a parasparanupravesa, it cannot
visualize the presence of the submerged mahabhu
ta apparently. But in some reaction / processes
strangely guna of that submerged mahabhiita are
visualized for e.g. amla rasa is made up of prithvi
and teja mahabhiita still it has got singdha guna,
which said to be jalamahabhitavritti only. This
may be because of anupravesa of jala in the
prithvi mahabhiita.

Paraspara Anugraha

It means upakdra — gives and takes
relationship. In this reaction mahdabhiita acts in
such a way that, they will favour each other. If



the interacting guna are same / analogous the
results and will be the same gura in maximum
intensity.

1. If the reacting guna are opposite /
antagonists each other, then the one who is
dominant will get expressed itself e.g. Cakrapan
has elaborately explained the reaction-taking place
in gum of teja and jala mahabhita while forming
pitta doca. Although he explained, the only cause
behind such reaction is adrista.

. Drava + Snigdha + Ridc.sd +Lagu +
Sara Ti ksna
v v
Jala + Agni

View of Caraka

According to Caraka sdrira first,
intermingling of five bhirta, the first one (4kasa)

Reference -=

' S.E.D. p 1829

has only one attribute. The number of attribute in
the succeeding mahabhuta goes on increasing

successively. The attributes of the preceding ones
have added to those of the succeeding ones
respectively.?’

Conclusion

All Indian philosophies have explained Sricti
in different philosophical views. Sricti and
Pancabhkita concept accepted by all the ancient
Indian philosophical schools and Ayurveda.
Samkhya Darsana has postulated the theory of
Parinamavada while explaining the Sricti. Among
the several stages and formations of Sricti, last
and minute unit is Pancabhkiza. All the Dravyas
are the products of Pancabhkiuta. Basing the
abundance of Pancabhkita the karya dravya
performs their actions. While explaining Sricti
Ayurveda has rejected the theory of trivritikaram
siddhanta. Ayurveda adopts the pancikarana
siddhanta of Vedanta darsana. Susruta explains
these bhiita intermingling with his own view
too.The purpose of Ayurvedic treatment cannot
be achieved without the comprehension of . Sristi
and Pancabhkita.
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