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Buddhism and the Two-fold Challenges of the Human Being.,

I.Introductory observations. 15 ped the people making them believe that it is the “Brahmanas” that -

. '”-- [m

' tlmately hold the key to success, both in this life and (he next life!

. : 1 'Lr I:;l..

life: phl]OSOpthal economical, social and rehgmus etc. Thele were consﬁ :T
dlﬂaly folk who were at the mercy of the rich and the powertul, the

: *ﬁ

- In this transitory period there were two main casualtics. Once was the

rahm'mas “Ksatriyas” and “VaiS§yas”. The othel casualty was the
c b B B Y 4 bl S 4 4 1494 22 Fi . n“ - v .
Magadha Kosala”, "Vatsa” and "Avanti” were often fighting agamst e: mamtauamsm that was clear ly seen in the people. The rich, the powerful

t ere trying to maintain their supremacy, acquire stitl more power and wealtl

dlsrupted and altered the life pattems of the people. There was destructloﬂ *'” l "Hd equip themselves and were thus battling with each other for dommance

j’r d prominence. The ordinary folk having neither wealth nor powcr were

l.!.-_
Tt .
M - - .
Il.' " \ Lol I‘.?‘ I.lll a.."' 1.
' [ - |'r' !':i N
L o
h S

N mgghng for survival. All in trying to achieve their objectives LOIHp‘ClLIY

W$

an important Segment of the society. These dlanges in the %@cwty, 11:R
é

4

I"‘-|

':{ﬁPPOI”t their ways of lite and attitude by reslorting to traditional teachings.
in the society. The powerful warrior-clans (the “Ksatrlyas ") and the new 1‘1@

Ome others, attempted to present new teachings to suit these utterly
merchant-clans (belonging to the ‘Vai§ya” group) were now dnllcngmg th"T

10ng—vested authorlty of thé prlest —clans (the Brahmanas). The warrior claﬁ

they naturally had to resort to all kinds of malpractices and explosions. Th

{1irst clans (the Bréhmaﬂas) was using religiouq authority to sustain 1ts positit;

Rhys Davids, Buddhist India, Motilal Banarisidass Delhi, 1997, p 17.{ff.Uma Cakravarti,
| | }_ | | | | | | . B S Wime — jof I ’Judd! | “J/Iunif-r' - jvlam"""‘“‘ it Dettes T 3996, (e Til
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Brahmanic traditions and “Jaina Mahavira,” aj
WhO
(Vuamana/samvara) and  self-

purifications of the self/soul.

large segment of
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Buddhism and the Two-fold Challenges of the Hyman Being -613-

advocated a materialistic approach. Their view was that people

Lo in the performance of various sacrifices, rites and rituals in OLder
WOrry ‘about what was taking place, but | b T

ead a happy —go- lucky 11f Jﬁ e their well being here and hereafter

and enjoying it to the maximum possible. Their sta """"""" ek

life, and everything will end at death; hence, th R fﬁkyamum Buddha, his disciples and their social services.
need to worry about ethics, morality, virtue, good and bad but eﬂ_]oy I

the best use of Jife

that this is the onl

pleasures to the maximum possible,

for otherwise ope will have tm s

about not making the best yse of life. The best example of thi

S 1eachmgh‘ *} - was in to a this sort of background that the Buddha was born. The
the Buddhist texts refer to as (KamasukhallJkanuyoga) was plesente H‘Ihd perhaps, was the first humanitarian missionary. This is clearly seen
“Ajita Kesakambali,” the well-known materialist philosopher of theH

PRt " n the admonism he gave 1o his first sixty liberated disciples (or Arahants).
in India. Few others such as “Makkhali Gosdla,” “Pj ku +” i

. Hd:cwn g them the Buddha is recorded to have admonished them as follows:
Kaccdyana”, “Piirpa Kassapa”, all belonging to the what 1s call the S1ama : S

tradition which wag opposed to the Bra

century B.C.

materlallsm, th

adopted a happy —go- lucky attmldé
adopted a very fatahstlc attltude ‘The |

baffling that some teacl

“Ma.kkhah”

gods and men. Do not two g0 by he same route...”” * (author s transl).
uman predicament wag SI.

SBR[ hls admonition embodies the de ep humanitarianism of the Sakyamuni
unanswered 1 an absolute way. Hence |

‘1'

pg - suttas like “Ariyapariyesana” °* which contains a biographical sketch

* j é)[ the Buddha clearly shows how he first hesitated to preach, thinking that his
The other extreme was developed by the Upanisadic teachers of th

o ﬁovcl leaching would not be appreciated by the traditional listeners, later on
so called “Nigantha Nataput‘[a”a 8

Edcuded to preach due to his great urge to shire with others the blissful fecling
proclaimed Jamism. They advbcated extreme kind

i 3.
T '

of abstmences-;-
mortifications (Attakilamathanuyoga) * and:

. :_E:j:'

lere was a’;

i;h_e experienced through his enlightenment.

In between these extreme practice tl

This inner urge in him itself shows what a humanitarian teacher he was.
the population who were given to belief in a creative God, 5’;‘%80me try to show that his research for enlightenment was for {]

[ .J-C'
§-if 1Hr

1€ purpose of

See “S&mafifiaphala Sutta”, of the Dighanikdya, also G.C. Pande, Studies in the Or Igins ()f

Buddhism, Motilala Banarisidass, Delhi, 4% ed, 1995, chap ix. and A K. Warder, Indian
Buddhism, Munisiram Manﬂharlal Delhi, 1991 chap 3.

See references in no, 2, and also M. lelyanna, Outlines of Indian Philosophy, Motilal
Banarisidass, Delhi, 1994 pp87-132.

— — — — ) — Bk

4 - Vinayapitaka (Pali Texts Society= PTS) I, p. 21. “ Caratha bhikkhave carikarn

bahujanahitaya bahujanasukhaya
agamrfffm N

g e BT SR o B o P e B o BN e B o

atthaya hitaya sukhaya devamanussianam. Ma ekene dve

- O monks, go on tour for the good for the happiness of many, out of

compassions for the world, for the wellbeing, gm)d and /?appnwss of

.
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advocated a materialistic approach. Their view was that people*}f aﬁ

worry about what was taking place, but lcad a happy —go-lucky Ii

axtmum possible. Their sta

ife, and everything will end at death; hence, th
need to worry about ethics, morality,

the best use of life and cnjoying it to the m

that this is the in I

virtue, good and bad but enjm”
pleasures to the maximum possible, for ofl

about not making the best use of tife. The best example of this teachmg; ’5%; .
the Buddhist texts refer to as (Kamasukhallika '

anuyoga) was plesen‘ce

known materialist philosopher of the r;.g__.,.“_-“
in India. Few others such as “Makkhali

“Ajita Kesakambali,” the well-
century B.C.

1 Gosala,” “Pakuﬂll_ A ,‘: ddICS‘%H]g them the Buddha is recorded to have admonished them as follows:
Kaccayana”, “Piirna Kassapa”, all belonging to the what is call the S1amal . i
tradition which was opposed to the Brahmana tradition, inclined toward | | ” © O monks, go on tour Jor the good for the happiness of many, out of
materialism, through there were subtle differences in their approaches to thar compassions for the world, for the wellbeing, gooa’ and /mppm@ss of
human predicament. Thus while, “Ajita” adopled a happy —go- lucky attitudé B cods and men. Do not two go by he same route.. Y (author's f;f*'mfls*[).
“Makkhali” adopted a very fatalistic attitude.’The human predicament was :;;; ]
bafﬂmg that some teachers ltke ¢ ‘Safijaya Bellattiputta” left these quesﬂonsg This admonition embodies the deep lmmamtauamsm of the Sakvamun;
unanswered in an absolute way. Hence, he adopted a skeptical attitude. Bud( lha. Suttas like ‘Artyaparivesana” ” which contains a brographical sketch
_ t E’I‘: ‘the Buddha clearly shows how he first hesitated to p*reach, ‘lhinking that his

The other extreme was developed by the Upanisadic teachers of # teaching would not be appreciated by the traditional listeners, later on
Brahmanic traditions and ‘Jaina Mahavira,” also called ‘Nigantha ’ﬂ Icuded to preach due to his great urge to shire with others the blissful feeling
who  proclaimed Jainism. They advocated extreme kind of abstmences

(Viramana/samvara) and self-mortifi

cations (Attakllamathanuyoga) | and j

selt/soul. In between these extreme practice there was a N

¢ '
l

purifications of the

large segment of the population who were Y

en to belief in a creatjve God

e

E
" Sce “Samafifaphala Sutta”. of the Dighanikaya; also G.C. Pande,
Buddhism, Motilala BEII]HHSIdElC;S Delhi, 4" ¢ cd, |
Buddhism, Munisiram Mannhalldl Delhi, 199} Lhdp 3.
See references in no, 2, and also M. lllrlyanna Omfmesr
Banarisidass, Dethi, 1994 ppS? [32.

Studies in the Oy OIS (Jf
995, chap ix. and A K. Warder , Indian

) of Indian Philosophy, Motilal
g ! g ¢} F )

x i

3 ‘ilf
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j0m the admonism he gave 1o his first sixty liberated disciples (or Arahants).

. rg Some try to show that his research for enlightenment was f{or the

Vinavapifaka (Pali Texts Society= PTS) 1, p. 21.
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a'r-

lha perhaps, was the first humamtanan missionary. This is clearly seen

P a.hc experienced through his enlightenment.

i .
1

This inner urge m him itself shows what 1 humanitarian teacher he was

purpose of

—

T

“Caratha blvklhove odr Tk

baljanahitaya bahujanasukhava atthava hitava sukhava de

Vammanussanan Mda ckoner dve
agammha |
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Buddhism and the Two-{old Challenges of the Human ey,

ﬁndmg a solution for his problem of “Dukkha”. But a careful reading of the L L tovillage, town o town, city fo city, without ever complaining or sho
1 .;,-;:.:',ii‘i SR i
|l u. PO
early texts clearly shows that his “Noble Quest” (Ariyapartyesana) was not ;
E

any fatigue. He worked tirclessly to achieving his humanitarian objective
motivated by a narrow personal subjective but by a wider, subhme -

humanitarian one. The “Ariyapariyesana Sutta” describes how concerned he ‘His compassion was so greal

------

, s coneern for the wellare of his el
was about his own predicament and ‘the predicament of others. He found that o

bemgs wds g0 genuine and smcere that he wars It'II{[_\' (o lace any obatad b

hl

he was in Dukkha and then he searched for its cause. He did not stop at this: - i,t tidicule, blame, criticism, accusation howcever il fonnded they miy b

He 1001(6(1 at others and he fully well realized others too like- himself were times he risked his own life, as for instance when confrontinge the dion
’H :_' | :%'#1 . &t —1= . .08 ¢ . . -

experiencing “Dukkha” because they also were engaged in  the ° Ignoble elephant “Nalagiri’ or “Angulimala™ or even “Devadattd " wlio niade o

Quest” (Ariyapariyesana). “In later texts, the Jataka' it is described how the 4 1 -unsuccesstul attempts to murder him. Not on any such oo oo, il 1

Buddha, as the Bodhisattva “Sumedha” during time of Buddha “Dlpankara | ;- his humanness, never was he ever deterred by (here oo

]1 DI .i -';{u,i-

oave up his personal liberation which was available to him for the meieg fgg:%'?f'obstructmns. Even to those who worked against him, he wan conipr
asking and instead made a firm resolve to attain Buddha hood to bring |

Just as he was compassionate towards his trusted atendani mon
the liberation of others as well. e “Ananda” or towards his only son Ven: “Rahula”.

Just examine the words he used when in his admonition to the ﬁlst smty .

......
y

His humanness made him rise above all kinds o [ prejudices or b

ThlS made him serve all alike, without getting involved in any Loandf
:}:;x;;:tdlsm11n111at1011 either on the basis of caste, class, 1

“Mahaparinibbana Sutta™"

“'i

hberated disciples he sent on missionary activity. He asked them to go 011

“J

tour (“Caratha bhikkhave carikam™.) for the well being (Attha), good (Hlt’a). religion or even pend

records an instance when he declined an v

5'-, ~ : ey * *ay *'
f01 alms by the powerful “Liccavi” princes because he had alreadv con .

impelled by compassion towards fic whole world (Lokanukampaya) His hOl:.‘: to_ accept alms at the residence of the famous courtesan “Ambhapi‘ili“
life is one full commentary about his selfless services for the world, specialk

for the mankind. Reading through the Pali Suttas one would not fail to sce thﬁit

B
for full forty-five years he totally dedicated himself to bring solace to theﬁ

|E:|lf "';.::"" "

S‘lffel’mg masses Dy glvmg them gmdancc and direction. He did not wait fo "

G,P, Malalasekara, Dictionary of Pali Proper Names, Munisiram M tancharlala, Dethi,
I, p 58.

° Ibid 11 pp22-23
;;;5_:__-5_;_:'Ibid, pp HO6-1110
i?;-j.-;;: Dighanikaya, I1, p 96.

i Y Flaid

|

* Majjhimanikédya, 1, pl62.
|r ?I] J(I“ff'r Tj '.p 2 i P

. * o - Ce e = N 1. - (I} wre e = 1By
- - - - - —: S — " 1} : T Y Yll | IM Dt 1}14 A 11)3 I |! |
] ] ] g ’ f 1 2 4 :
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Buddhism and the Two-fold Challenges of the Human Being -617-

r With compassion guided by wisdom, the Buddha lived a life dedicated

“Subhadda” from approaching him. B (otally for the service of mankind and comp]

e eting this humanitarian Mission
‘of his he passed away at the ripe old age of e ighty.
It 1s his concerns for the wellbeing of others that made him easﬂyf Cou

accessible and approachable by those who wanted guidance. The “Sabhly_ '

" of the Surz‘ampaz‘a tells that the wandering ascetic “Sabhiya” Wa_wi Within the forty-five years of his Dh

. amma-mission the Buddha, as one
highly taken up by this quality of the Buddha, which he did not find in any fOf the greatest teachers to be born i the worl

_:.;%:;__;_anumber of liberated disciples

d, gathered around him g2 large
other teacher when he approached. This dedication to selfless service wmcx

who on all respects emulated the [ife of their

he did due to pure humanitarian concerns is also evident from the attltuderh; The Sangha community that started with

" teacher. | .
the admissions and
adopted as a teacher. He never claimed to be a savior, but described himself: a

teacher (Sattha), a guide, a path finder( Maggassa akkhatd). As a teache_ﬁ

ansions of the “Sisana” , the number
concerned about guiding the disciples away from sultering, he held 11 f;;’_of liberated disciples, too, 1increased. T

teacher’s first, (Acar tya-mutthi), nor did he teach what is not really 1elevantt 'ﬁ?ﬁ};'ﬁ‘-‘-M'ogga]l::"ina"’ the 1 hj

Nncavaggiya), soon grew in number. With
the numerical growth and territorial exp

1ere was Ven: “Sariputta” and

“Ananda” the close attendant monk
the 1ssue of “Dukkha’ and its cessation.™

the commentaries describe as the Buddha’s

~counterpart.(Buddha -patibhiga-saval ka), “Anuruddha” who had attaimed
As a teacher of profound humanness he was concerned not only with th | mastery over super-normal powers “Kacc@na” a great exponent in deta; [, 1]
¢ cl] 1

final cessation of “Dukkha”, but also with the secular well being winch’é brlef discourse given by the Buddha.”

naturally aided the final attainment of the goal. Thus, his teaching on secul

matters clearly shows his awareness and sensitivity to the day to day problemﬁ' The “Etadavagga™'

of the Arguttaranikéya gives the special attainments

. of these disciples. Just as there were great-male disciples, there were g

*5. '_iri': T Ao 150
predlcament made him show much concern regarding the secular problem - ?;E..dlstmgmshed female disciples among whom were Venerable “Khema.”
1*" cc . _ ‘ L i ' .
people that stood in the way to their spiritual development. Suttas such as 111 “Uppalavanna”, Dhammadinna”, “Ppaj apatigotami,”  “Subhi”, “Soma”
“Sigalovada” of the Dighanikaya, “Vyagghapajja”, “Pattakamma” of tha: ¢ 'Vajira” and so on. The Therg

and 7heri provide some interesting information
Y LL

Anguttaranikdya, “Dhammika” “Mangala” “Parabhava”, “Vasala” all of th'__ %about them:.

A Rt
i N
Irj.:'l- ]

Sultnipata, and many others bear evidence to his deep hwmanitarian conceln;‘ﬁfﬁ

" For a detailec study of some of greats/ $rivak

*. Bhikkhu Bodhi (ed), Grear Disciples of the
| Aﬂﬂmtammﬁnm I 71.7¢

°© Suttanipdta, stanza, 510.
" See “Culamalunkyaputta Sutta”, Majjhimanikaya, 1, p 428.

as see Nanaponika Thera and Hellmuth Hecker,
Buddha, Wisdom publications, USA 2003
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Just as the Buddha, these disciples too were totally dedicated tO ‘ HI.Arahant and the Bodhisattva ideals

.-:-l;t.l : O]
ReLE

service of others. A very striking example is found in the case of Ven: Pu a;};

of “Sunaparanta” region. The “Punnovada Sutta” of the Majjhimanikava cleaj_ *’; A ; Amhant
bear evidence to the deep commitment of this savaka to engage in 1n18510na

?ff;f-f ~ All liberated Sravakas as of the Buddha are called Arah

ﬁ*‘

activities under most trying conditions, even risking his own life. This i i
4 |

ants. In fact the

:_”Uddha himself is an Arahant, the first Arahant in the Buddhist dispensation

kind of commitment shown by the disciples of the Buddha, and thus they d sana). Arahantship is the ideal presented for the followers of the T

f’}" S reravada
emulate the teacher hn’nself. Simtlarly, “Anétha lndlkovéda Sutta” of’ th “
o , P _ 1 , for that is the highest state of spiritual development that could be
same Nikdya = bring out clearly the humanness of great disciples 11 L

*;;m by followmg the Buddhist path to liberation. This path

TR 1 consists of Iour
“Sﬁriputta” and “Ananda” who visited their lay-patron, the Mllhonali‘ B

ita namely, stream-entrant (Sotapanna) Once —returner (dakadag,

L gamt),
h;_,::?! -returner (Anagami) and Arahant. As the Vinava “Mahavagga™" shows
g ]f"'folh the Bt
Iddha and the disci ples went through these stages and became free
3 E. tl;.

i @_01}] atl defilements that kept them bound to Samsaric existence.

g » {L:;
service to bring the Dhamma closer to the people, thus piowdmg them%'

. g, :i' ;1 f At the very carly times the distinction betweern the Buddha and the
source of light to guide their lives. By their exemplary wavs of livin thes *"“ .;
o o y plary way £ 4%1 i was mamly limited to distinction between teacher and pupilg
. . » . L Ty 1 : u'r:;,',gg " ) I
disciples did provide not only role models for others, both the clergy and lalty e

w OWCVCI soon this distinction got widened, and

O the Buddha came (o be
but also provided the laity with ‘fields of merit’ (Pufifiakkhetta), & commoff

5 '001181dered as L |
} 2«{ a unique being, the Buddh ahood, a unique position attainable
descriptive epithet apphed to monks to show how much the laity applema‘[e n]y by those who fir mly resolve to attain it and strive to make that resolve 4
# R J A, |

and admired their way of life. The disciples were all messengers of peacef'fs

3
ol
. L

which
goodwill and harmony and hence they are as those who united the dlsumted;

(Bhinnanam sandhatd). The great service the disciples have rendered m}i

preserving the teaching for the posterity itself speaks volumes for their deepﬁ The Sangha communny which was mainly founded on (]

the wandering
concern of the good and wellbeing of the people. This service they pmfmmedf

leave much room for close
for no personal gain but to hand over the great [egacy of the Dhamma for th

;lfgfl’;lssomatlon with the lay. Though the Buddha did not present the “Muni” 1deal

s the best ideal for his disciples, he did not however,

good, well being and happiness of many.

cneourage close

ng%_ﬁncoumm between the clergy and the taity. This was specially so till the

Majjhimanikava, 111, 267-27()
" Ibid pp 258-63

JR—
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~ to liberate others. The Dhammapada® puts this idea clearly when it says:

i

-620- HFEEE{CA IR

disciples became liberated or in other words, attained Arahantship. Examples

from the Sangha community itself show that this was not asocial or anti-social,

yet held that lose contact with the lay hindered the successful practice of life

T - - T T TR [ p————Te - .= — R R . . . .

B et u el e Rt ee e L L T i -, E e . o . R A R

S Gt S b e S e U e S bR e T e s E e N A T A L S e S = -

- - - .- . - - - N [} - . —-.

- . . . . . . . T e . PO B =l

. = - . . . - " . . . - . . R R - ALY PRI I, .-

- — L s s e e mn e a = T L r = e temamy e Tagn we =, e et S e, B o
el
-t

in renunciation.

. '_'.._;_.,'-t :::

His stance was that one should first liberated one self and then attempts

“ One should not harm one’s wellbeing for the sake of wellbeing

another however great it may be’’

This should not be interpreted in a narrow sense as meaning that one

Kis
. __E'.-’: |T

Here well being refers to spiritual success or liberation. To bring about other

liberation or spiritual emancipation (Vimutti) one has to first liberate oneself.

It 1s like the case of a doctor treating patients. Before prescribing medicine
for others one has to qualify one self as a doctor. If not the doctor wouldzbe a

“quack”. And the innocent patients would be helpless victims. Using a very 3

simple simile the Buddha, in the “Sallekha Sutta™' says that one who himself &

LN s

1s sunk 1n the mud cannot pull out another who also in sunk in the mud.
Very often this stance Theravada Buddhism has been wrongly *

interpreted as being a very selfish one. In really is not so. What it says is ihat

" Dhammapada, Stanza no, 166, “Attadattham  paratthena bahuna pi na hapave.”

' Majihimanikaya, 1 p 45

Buddhism and the Two-fold Challenges of the Human Being -621-

beneficial activities. Such an interpretation goes quite contrary to the simple
ethical teachings of Buddhism. Buddhism teaches that all one’s actions should

be directed to the well being of oneself as well as of others. What is meant by

saying that one’s actions should be also for the good and well being of others?.

Does not this mean that one should be always concerned about others and act

in a way that is for the benefit of others as well?.

I'hat Arahant ideal is a selfish one is a view that is based on superficial

. Interpretation of early Buddhist teachings. This is not the place to discuss this

issue in detail. Hence, it suffices to say that, as seen from the life story of the
Buddha as well as of his carly eminent disciples, that their main focus after
own attainment of liberation, was to show the others the way liberation and 1o
share the bliss of freedom with as maﬁy as possible. This was the admonition
given by the Buddha when he dispatched the sixty missionaries on Dhamma-

tour. This was what the Buddha himself did all his life, even when he was

& breathin his jast Ini '
AL '."."ﬁ . a i:r < 'j - * .
. 3 g nd explaining the Dhamma to Subhadda,” his last disciple.

However due to various reasons and circumstances Theravada ideal of

E;:Srﬁvakahood came (o be considered as “low” ideal with very much limited
?icapabilities of helping others. Not that there is no any truth in this assertion.
;{rWhen compared to the Buddha his Sravakas ate in a lower position in all
aspects, except their final attainment of [tberation, which is realizatior of
Nibbana / Nirvana. The Buddha’s wisdom (Prajfia) and compassion (Karuna)
E'are both much wider in scope and more effective in application. Theravada
;ﬁ'Buddhism itself believes that the Buddhahood is unique; appearance of a
Buddha in the world is a rare event, and that Buddhahood is to be attained by

-::I:_;;:':_-lmak_mg a special firm resolve (Pranidhana) for that purpose and by cultivating
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special qualities such as ten perfection (Dasa paramitd) for very long pell SRR lated with “Kisdgotami”, “Angulimila”, “Nanda”” and so on illustr
r""!?a:; d -._ ' ] B ‘;": 'J]-'” | o ? h ¢ ¢ t ‘ AR R
of time ctc. Therefore, the Bodhisativa career special when compared td“: }x . 1ea1’]y the effective use of “skilful means” by the Buddha in dealing witl

Sravaka career; 1t’s much higher and difficult to be followed. ‘jw > who came to him for help.

Theravadins opted for this “lower” (Hma) career as the Mahayanists say.:

L3

- However it is in Mahayana that this concept really deve loped and turnec

The Mahayanists present the “higher” or “greater” (Maha) ideal fo ?éfi to a spectal ‘Perfection’ (Paramita). It is really this “Upayakausalya” that i

-I'l'.ﬁ..

followers. This 1s the Buddha ideal while they hold that the Buddha- nature % 3. the basis of the distinction between Sriavakas and Bodhisattvas. 1t is the

found 1n all, all followers of Buddha’s teaching should attempt to awaken ﬂi ultwatlon of “Updya-kausallya” that changed the course of the career of 1
Buddha —nature within themselves and finally attain Buddhahood. For- th —7{- T

1 sc1ple from the Sravaka level to that of a Mahayana Bodhisattva. It is the

' |' Py r-"'.lil'.- o
;'}-'J; j

one has to follow the Bodhisattvas career (Bodhisattvacarya). Becauseiit 52 mgultwatmn of this quality that made bodhisattvas become bcmgs interested in
these objectives this teaching 1is called Mahﬁyém Buddhayana a;i

T altrtusln which simply means the selfless concern for the wel] being of others
Bodhisattvayana. Though there is Buddha-nature in all deeply | J - other

? S words show of deep humanitarian concern. In Mahayane
them, it has to be awakened and aroused. Hence , the Mahavanists hold th i 5
| _ o ?Bodlnsattava career this concern supersedes the concern for the self-wellbeing

the Bodhisattva career begins with the arousal of thought of enhghtenme fys -;. @.Hence altruisms becomes the motivating factor of a Bodhisattva. He tries to

= 'IF '",:;‘..':".'1":': 1L

] . . 5; ?W PR
(Bodhicittotpada). According to Theravadins this is what ascetic ° Sumedha “*- save himself through saving others. He postpone his own well being, and

= -%: : .:ji- L'.'l}

did when he met Buddha “Dipankara”. While the Theravadins hold this to b

. } stuves to bring about the wellbeing of others. This brings to climax the
an 1deal for those who desire to be Buddhas, the Mahavyanists makq this w1de “‘1‘ humdmtauamsm emphasized in Buddhism.
open to all as the one and only great ideal to be followed by all” Thus, :

aa
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Bodhisattva ideal is truly a fine blend of both the Srivaka and '_Bodlnsattvé“* 5:1‘

'; - - e ' E r.!l'j. .‘-..-_ .
R P ! T
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Eﬁ__]lnnted to the uplift of their spiritual well being. As “Pa bbayja
. - . T o y Y I -:.:-I' !r' . ﬁ

that one found less emphasized in Theravada. One such feature is what 1Sm - ﬁ strictly involve alienation from all kinds of worldly matters, this altruism of

e jjﬁ?gfﬁh;

called “Upaya-kauSallya™. This is found mentioned in Theravada Buddhlsm e s Bodhisattva found a role to play in secular uplift of others. So. thev were in a

r--, .--: IR -.I.L
.rjr .,:' .. - hJ'
. ;Jff§~. ; ‘-.,;..F?;_-_ L *-;:;I‘ !

“Upaya kosalla” but not highlighted as a special {eature of the Buddha: E:.., posmon to openly combine their Bodhisattva carcer with social Service

A S ]'i:“.,:,. '
-i:ii.l.i o

Sakyamuni Buddha uses his skilful means in helping the suffering people’ e ‘;3 . activities. Unlike in Theravada,

What 1s noteworthy is that this selfless service to the humankin 1S 1ot
practices put forwarded by Theravadins with special focus on certain aspectsf

*did not so

: it was not held necessary to save oneself firs

There are many example illustrating this i Pali texts. For examples 111@1(161115 u s

|||| lnl

e c-and save others, whether with regard to spirttual freedom or secular freed

- . ‘::I

OT11.

;{ V\ ith emphasis laid on altruism the Bodhisattva ideal inclined towards social
iﬁhiﬁi;;ﬁﬁﬁﬁf;

2 : ) - ) - L . i Tr: *:‘F‘.I‘-. ' hl..

* Encyclopedia of Buddhism, Government of Sri Lanka, vol, 11, ppd35-444 - i" i _
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;3[ ' Regarding these personage sec Malalasekera’s Dictionary of Pali Prop

o t“ e Q“I"]CL{]‘I. SRR TS

“The Aupamya Parivarta” of the Saddharmapund arika  Sutra makes this very clear.
Michel Pye, Skillful Means A concept in Mahavana Buddhism. Duckworth, 1978.
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service and this became an important aspect of Bodhisattva life. This Bodhisattvas the Oopportunity to actively put into action the sociallv beneficial
T :::__ ' ' g k) . l

development made Bodhisattva career one that is devoted more for the activities.
“welfare of others for their secular ‘and social uplift. Such changes justified |
close association between clergy and the laity, bringing about better 1V. Social Value of the Fundamentals of Buddhism
understanding and harmonious relationships between the clergy and the laity.

This provided an environment more conducive for the clergy to help the laity, Besides the Buddha’s charismatic personality, one other factor that

not only with regard to spiritual matters but also with regard to secular matters. ‘immediately contributed to the rapid establishment and spread of Buddhism is

the novelty and socially dynamic quality of the Buddha’s teaching. Buddhism

Perhaps, taking the clue from Mahayanists the present Theravada monks, &8 is clearly the result of constructive criticism and response to then existing

at least some have ventured to engage in social service activities, more . #@8F main traditions. These traditions were mainly two fold: Sramana and
i . A - widlilalic |

|
1
Y

actively and in divers ways. This indeed is a good sign and one which will

"
.Il: llll

Brahmana. Both these are the almost of same antiquity; the Sl'al'liazla tradition

.;]

consolidate the interdependent relationship between the clergy and the laity. It hawng 1ts germs in Mohendojaro-Harappa culture and the Brahmana tradition

has to be remembered that in popular Theravada Buddhism, the immediate clearly a liner development of the Vedic culture and religion. Brahmana

.....

coal of the devotees in success in this life and next life, took place during the . tradition which started on a theistic basis, on the one hand developed into a

e

Buddha’s time with the approval of the Buddha himself. This 1s clearly seen monistic system with scarifies(Yajfia) as the main feature of religion and

from Suttas such as the “Vyaggapajja”®. In the “Sigalovada Sutta™ also the hence, coming to be called as the Way of sacrifice (Yajia-marga). [t

object of realizing success in both lives (Ubhayaloka-vijaya) is what 1s subsequently branched off into a monistic teaching on a metaphysical line

emphasized. The Mahdyana makes this the main focus, providing the @8 developing the concepts of Atman-Brihman-that is {he mdividual and

opportunity for Bodhisattvas to come to the help of the needy and help them universal (Soul) on which revolved the Upanisahadic philosophy . This

materially as well as in spiritual guidance. : monism rejected external sacrifice mvolving killing of animals and offerings

1
i

of other kind, turned into a kind of ntrospections stressing internal sacrifice

It is this shift of emphasis from self wellbeing first, to others’ well being 4 by way sense restraint brought about by depriving senses of enjoyment of

first that made Mahayana Bodhisattva ideal more appealing and socially more ’: their objects and directing attention to the development of a kind mystic

dynamic. Thus, the Mahayana Bodhisattva: ideal gave a vibrant social @ = meditative practice. This meditative practice is believed to lead to w

1sdom

:l': i
]!;". e B
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PP : : | NP S - ,_ : . _ .
relevance to the Buddha’s humanitarian social philosophy, for it provided the (Jiana) revealing the undifferentiated Atman-Brahman unity.” The former

26

Arnguttaranikaya, 11, p. 281. |
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Dighanikdaya, 111, p 183. ‘#& M. Hiriyanna. Quiline of Indian Philosoplry, Matilg] Barnaricidasg, ™~145 1990 < -
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religtously and latter phllosophlcally were the most influential forces at th

time of the rise of Buddhism.

o s T
. . ',.:"‘II f"l‘;:l I" J ::l e . -.:: L l
I""rl . .o . " *
1:!- ’ ' :' pl"l 1! 1

Sramana tradition which constltuted of all rehglon and f 3}
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representatwe of th.lS Sramana tradl_tmn. One feature common to bot' . man is at the centre and that everything is constantly changing d.u_e to

:I' Iy
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traditions was the belief is an enuty, an essence called atman, jiva and by suc %mses and conditions.

upheld an essence that gets destroyed or annihilated at death and, hence

e U :;,.*I_'".' ' 5-:‘- '
L+|IE . T } AR -‘_-:‘-1 ¥ ,' .‘ :
r.;r I.I.I'lll .o * L} '

called Annihilationism. (Ucchedavada) " The former put fmwmd selﬁ ’r

;ﬂ;j_ as totdlly a novel view, with man at the centre creating his own world,

; on his actions. Everything is changeable and chan ging. Man has
o . ; “i*

:.?-!.3-6 power to operate events either for his good or f01 his bad.

The Buddha rejected both these as extreme (Anta) philosophle‘s an‘

paths and presented a totally new path, transcending the above mentioned tw “Brahmacaryia” the Noble Life is the -key to this. Leading a noble life

.!

paths. This he did in his first discourse itself which 1s called th
_ E
“Dhammacakkappavattana Sutta”. “As this path avoided the two exﬂemes 1

is called the Middle Path (Majjhima patipada), and as it constituted of elgh
factors that turned an ordinary follower (Puthujjana) into a noble (Ariya) it Ih

called the Noble Eightfold Path (Anya--atthangikamagga). Life hve

lu

H

following this path is called Noble Life(Brahmacariya).
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The Buddha saw this clearly and he very emphatically, logically and

TR ERFION = Y,
o | Lo : t

T ; 2
f - . ) ‘-
1 1 I
.|-

:..':"‘. "4 %
. . g :._..._:

eloquently advocated this view regarding oneness of mankind. The “Vasettha
1 §Utta”3 1s a very forceful presentation of this fundamental humanitarian

lllll

o Jperspectwe It one could recognize this underline sameness of the humankind.

. S ::.;'lHH L

eelopment of ne's predlcamemg subside i proportion to ﬂ ; of various divisions and categorization the man himself imposes

‘l'!lh" (LA ...-:."= . ’
H‘: :."',.}l: 1 . . .:_-.I . .'J P".li t ]

development of one’s humanness. The equation is simple: “More mhuma-_ i on it there begms his humanitarian attitude and approach towards all others of

one is,more is his suffering”. There is a correlation between suffering an

I r.‘.‘ .. _. .I_ - - I. I
H' ] il '

inhumanness. The “Mahakammavibhanga Sutta” also prowdeme ewden&

IF i
1‘!

to show that this is the Buddhist position. The correlation between ethlc"

degradation and the increase in conflicts and problem in life is evidenced al's.j:,

by the “Aggafifia Sutta” of the Dighanikaya’

The Buddha epitomizes the sublimation of human qualities: wisdo'f;lf
compassion, virtue, {riendliness, sympathetic joy, equality and so on. Whe
one is cultivating humanitarian qualities it is natural to find the 110 .
humanitarian qualities, the opposite of those mentioned before, in a person g
gradually reduced. This enables him to overcome all biases, p1ejud1cej
discriminatory attltudes arising from conceit and superiority, complexes et‘

He begins to observe that the other beings. as not different from hlI'IlSBI
basically not different at least as human beings. This is a primary steps;;ﬁlﬁ

humanitarianism. This enables one to understand that various petty dmsmnm both have the potential for d.evelopment and that they are equa]ly capable.

class, caste, creed, etc, are just divisive forces that are created by one’s owii h “Dhita Sutta” of the “Kosala Samyutta”” very clearly presents the

self. This will make him see the basic oneness of himself and others. In otha

“m "T'*
u":l

I Buddha’s attitude on this. Explaining to King “Pasenadi Kosala,” who was
words, the humankind is not devisable into different species. ”

Majihimanikaya, 111, p207-215.
Dighanikava, J11, n R0 |

i

i Majjhimanikédya, 11, p 96.
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“A woman, O Lord of the people
| May turn out to be better than a man,
She may be wise revering her mother-in-law,
The son to whom she gives birth
May become a hero, O lord of the land.
The son of such a blessed woman

May even rule the realm” .
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(Transl; Bhikkhu Bodhi,The Connected Discourses of the Buddha, p 179).
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Because of the humanitarian attitude adopted by the Buddha towards the
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“Soma” Theri‘s sharp rebuke given to Mara, who taunted her citing her &
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gender as a cause of her inferiority, is equally forceful and also illustrative of:

:
JF
gy, -
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the influence the Buddha’s humanitarian teachings had on women. Ridiculing &
Mara, who taunted her saying that her attempt to attain liberation which Mira ‘&

thought was reserved for men alone Soma their says: .

“ What does womanhood matter at all,

When the mind is concentrated well,
When knowledge flows on steadily,
As one seen correctly into Dhamma ™.

“ One to whom it might occur, "I am a women or " am a man’

Or I am anything at all,

H
A
[
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-

'
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Buddhism and the Two-fold Challenges of the Human ll%(-‘:in.g:.w

Is fit for Mara to address’.”
(Transl. Bhikkhu Bodhi p 223).

It 1s the Buddha humanitarian approach to the problems of gender based

discrimination that was prevalent then that gave the women the strength to
1156 against their oppressors , and speak out boldly. Reading through the tex(s
of the Tipitaka one can easily see the humanitarian concern the Buddha
dlsplayed regarding all aspects, all spheres and all segments of the society.
Though he did not go to extremes as some other religious teaching like “Jaina

i Mahavira” did , he too advocated no-violence, both physical as well as mental

] EEYL ...,
: =N - ey
1 Ii'hl LR -
LTy

women-folk oppressed by Brahmanic social philosophy, women were @ non-violence. He not only advocated abstention from killing, stealing and

¥ 11 oo

C By L

i i
i+

encouraged to find their freedom and identity. The “Therigatha™ provides @ sexual misconduct that cause in insecurity of life, personal property and

very strong evidence to prove how effective this humanitarian of the Buddha & family but also strongly emphasized the importance of non-abuse of speech

had been in bringing about women’s liberation from male domination @& which is deadly harmful to the society. The wounds caused by physical

‘violence may be easily curable but mental and physical wounds caused are

difficult to be cured, and at times incurable, and fatal. All kind of violence he
denounced. The “Samafifiaphala Sutta” ™ explains very lucidly the basic

humanitarian ethics that one should observe. Just to quote one the first precept

it says:

* Abandoning the taking of life ... ... dwells refraining from taking life.

without stick or sword, scrupulous, compassionate, trembling for the

welfare of all living beings”

The humanitarian  concern is quite  highlighted by the phrase

4

Sabbapanabhutahitanukampi™ (trembling for the welfare of all living beings).

14

[bid, p 129,
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Buddhism and the Two-fold Challenges of the Human Bemg -633.

[t is this deep humanitarian sensitivity that the Buddha attempts make others |

destruction of life, speak in praise of abstinence from the destruction of

imbibe. It is only by developing this kind of deep sensitivity to others that it 13 life.....""

iy "J'
'ﬁlll

possible to develop trust, harmony, mutual understanding and cooper ation i in 4

[a

the society. Thus the Buddha constantly attempted to do with regard to hlS" l This 1s said so with regard to all basic precepts. This discourse is very

disciples and equipped by such good qualities they served a good purpose in’; # ,@J@,}aptly described

bringing about unity and trust among those who are disunited. Thus, it is thlS

g

humanitarian attitudes this the Buddha attempted to inculcate in others. ThlS ,4'

as the Dhamma exposition applicable to  oneself

;ﬁifff(A’[lupallaylka Dhamma- -pariyaya). It is not an admonition to cul

. ‘hegative approach and abstain from killing. It is reall
g g ‘,L;f
is very well demonstrated in the ¢ Veludvareyya Sutta”, where he gives a very ""r' -.;;%that Is attempted to be inculcated. One sh

{J’E”-?‘
Fto abstain, and also speak is praise of such abstention. Not only this. Now the

: @;-;_-general understanding is that precepts sl

; .
Buddha says that one should take oneself as the model (Atttipanayika) andi - dccumulate merit. The Buddhists consider it

tivate g

y a positive appr oach

ould abstain, strive to induce others
pragmatic method for developing humanitarian. Attitudes forwards olhers "

£xplaining the desirability of cultivating and observing the basic precepts the would be observed in order

a very meritorious act to observe

then consider how relevant it is to practice these precepts. Addressing the* ;;;;r_he precepts. Undoubledly 1t 1S so and it is qune n

kKeeping with the well
people of the village called “Veludvara” the Buddha said:

says, one should abstain
fjffrom all evil and accumulate what is wholesome. *'But th;

this Sutta makes It very

:%_‘cleal that observance of precepts has a greater personal and social significance.

here, householder a noble disciple reflects thus: “ I am one who wzshes*

It assures mental peace for oneself and guarantees mental peace of others. [t

h elps to develop concern for others’ well being, and the method presented for
thls 1s very effective. Take oneself as the criterion. What a

'“:E-Effective method this is. No metaphysics,

to live who does not wish to die : I desire happmes*s and am averse z‘ﬁ“

|||||||

rf"t v

simple, yet an
and agreeab!e fo me, how -if [ were to take the life of another of one wfm" f*-ﬁ-if?'f

i' "l'

1], rr;
- rl"

no theology but a pragmatic
wishes to live, who does not wish to die, who desires happiness and er o -;jjj‘;apploach The request is just to be concerned about others well being,
. i.1|-..u. n

by 1
......

© one is concerned about one’s wellbeing. This is tf

just as
averse fo suffering —~that would not be pleasing and agreeable to z‘he"}

1€ most effective way of
other either. What is displeasing and disagreeable to me is dzsp!eas*mg j@?ﬁputtmg through this humanitarian view into action. It is seen that Suttas
and disagreeable to the others too. How can I inflict upon another whaz‘f inducing the followers to

.
|||||
[+

is displeasing and disagreeable to me?. Having reflected thus he hm?,se[f :

abstain from destruction of life, exhort others to abstain Jrom z‘fze

* See Sanyutianikaya, V, p 353, (trans, Bhikkhu Bodhi) 7he Connected Dm: ourses of the

L Buddha , A Transiation of the Sanyuttanikiava, Wisdom publications, Boston, 2000, D ].7(}7;
Dhammapada Stanza No:183

Sabbapapasm akaranam —kusalassa upa. sampadd

- Sact IVO ¢ 1m-ef Acths ekl
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key to social harmony.

V. Two fold path to Nibbana: Monks’ path and Laymen’s path

......
.

There 1s only one final goal in Buddhism. This 1s called Nibbana/Ni 1rvana h

It is explained as the ending of suffering and hence described as the Supleme

Foid Path.
(Brahmacariya). Noble Life and Noble

i
*E
9 il
L

Eightfold Path means the same thing.”

|Ii|_ :III? L

When going through the texts 1t becomes quite clear that the Buddha’s mauh

mission was to guide those who are willing and capable to this goal- Nlbbana,ﬁ;
th

J
ll.
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which 1s attained for the complete ending ol suffering. Hence, the Buddha

called on all his early followers

Noble Life." But, as shown beforc all his followers were not in a position to ,,
i d (-

renounce household life. As already shown many who were quite i1‘1”1|_')ressed.~ff??dlstmutlon between the two

F- Rtk 2 1,
.I."". -

. 'I
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to renounce household life and follow lhc gf

''''
i R L) |
L I I

Buddhism and the Two-fold Challenges of the Human Being, ..

, the next world (Ubhayalokavijaya), prolonged samsaric existence which

o E:meaﬂs prolonging of suffering.

Yet, the Buddha being a pragmatist consented and presented a graduated

imcthod which finally led to Nibbana. This is quite in keeping with the

....

e '|.-
L]
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Vi ﬂIH

Buddhlst posttion that Nibbana could be realized irrespective of the vocation

iﬁ*whlch one follows, that is whether one is a renouncer (Pabbajita) or a
Bliss(Parama-sukha).” The path leading to Nibbina is called the Noble househo lder (Gihi). In this manner the path was made to be twofold. This

life lived following this path is called the Noble L1fe twofold path does not denotes two different paths. Difference is mainly in the

1_!;-1: LT 3,2_
s vl

L -
,_;_i_a|mtensny and commitment of the practice. The path of the renouncer

"|_ " 5'_ , 'I,',‘.EZ‘- .'::'

LIPS

j(Pabba]lta) is quicker more this hif

clfective and goal assured i ¢ 1tself, 1f

ffollewed with total commitment. That of the houscholder ~ (Giiht) 13 slower

!{ pcrl 1aps easter and could be practiced at a lesser level of i mtensity.

Tl

Taen SN s Qe 2 '
The “Muni Sutta™ using a very graphic simile brings out clearly the

0. It says:

by the Buddha’s teaching, came up to him and requested him to teach tgcm a i i

method by which they could attain happiness in this world and happiness ms

|l .
L ",,-r:’.l:- e

the next world. Their immediate objectives was a much lesser one than the
realization of Nibbana. This, when compared with the realization of N1bbana
which 1s a supra-mundane goal: was a mundane one. On the face of it , 1t
appears to be not in conformity with the Buddha’s mission of leading 111;

|1|'

followers to the complete ending in Dukkha. The conquest of this world andﬁ

38

Dhammapada, Stanza, No:204, “
Sanwuftanikaya, vV, 26.

Nibbanam paramam sukhan”

} . | i P71 X - . - o r..;.,m
Vinava, 1, pt2, “Ichi bhikkhu Bhagava avoca svakkhdato dhanuno, cara brahmacariyam, — -+

sammd dukkhass anatakiriydva’”

Through the vocation of “Pabbajita”

Rl

Lven as a blue-necked peacock that rises into the sky

never will reach the speed of the swan.
similarly the householder cannot match the sage (Muni)

who leads a secluded life contemplating in the forest” (writer’s transl- ).

is the one that is highly

{;recommended Buddhism does not say that householders cannot realize

¢ : s 44 - -
Dhammika Sutta” “explains path of the houscholder has

sser goals as the immediate objectives, namely birth in heavenly worlds.

S’Hﬂcmfpma Stanza, No: 221,

lbld Stanza No: 397 404,
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However, a houscholder is not precluded from realizing Nibbana. By Is the man in the present world happier than the man who lived in the

properly training in the household life , following the path gradually in less developed world? Has his quota of suffering conflicts, discontentments

whatever commitment and intensity one could, one can ultimately realize the ispleasure decreased? There is no need for a statistical survey to get at the

final goal, Nibbana. The real crux of the Buddha’s admonition is that one true condition. A casual observation will convince anvone that man is more
goal, Y

should follow the path to suit the vocation he leads. The practice of the path elfish, utterly bent on consumerism and highly contemplative to reach the top

even at lesser intensity will be of great benefit, so what is there to say when it ng of the so-called ladder of success. Not only are they far removed from

is practiced at high intensity and full commitment. Following this path means e goal-(Nibbana) but severely confused about the lesser goals advocated in

training to lead an enlightened humanitarian life that will be beneficial for' ‘Buddhism namely wellbeing in this life and well being in the next life. The

oneself as well as others, and also for the well being of this life and benefit of ipresent generations have misunderstood the concept of human progress. This

life-after, for these who wish it to be so. ‘Buddhism explains as progress in spiritual and material life of the laity. But
unfortunately the man in the present world has ‘eye’ fixed only on material

As a Buddhist the aim is to lead a life which for the benefit of oneself a progress. He is blind with regard to spiritual progress. Hence, he has lost his

well as others and this could be done adopting a humanitarian way of life. humanness his humanitarian thinking and attitudes. The cause of this kind of
lop-sided progress is well explained in the “Andha Sutta””. This has happened

VI.Relevance of humanitarianism for the modern world because the man in the present world has got dehumanized, devoid of concern

for others, others’ well being, His sole concern is his own well being, self

The general belief is that the present world is highly civilized greatl aggrandizement, at what ever cost.

advanced and extremely developed when compared with the world th
existed two or more millenniums ago. There is some truth in this. But it is nots

Wherever he is stationed in life, his concern is his own well being,
the total truth. Since the time of the Buddha the world has undergone va

happiness and progress. This is specially so with those who wild authority and

changes. Change is an ever recurring phenomenon. The changes that hav power: political power. The “Adhammika Sutta”" explains well how when

taken place since the 2™ world war are unimaginable. Developments i en in authority lose humanness gradually discard humanitarian ways of

science and technology have made life comfortable and, at least of some ve thinking and deeds the whole society get affected from top to bottom. They

luxurious. The total effect of those developments has contributed to brin become exploitative and unconcerned about others. Such human behavior

about drastic changes in man’s thinking, attitudes, aspiration etc. But hav ;affects nature seasonal pattern which adversely affects the quality and

these changes made man a better being than what he was? This is a questio

that should be seriously given thought to.

¥ Adguttaranikaya, “Tikanipata,” “Puggalavagga”.
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quantity of food productions. People who sustain themselves on such |oy,
quality food become feeble, ill-nourished, sick and short-lived. With thig loss
of humanness the human being loses everything that makes human life Worth

living. He loses his spiritual progress and also his material progress.

Conclusion

The above presented facts make it clear that Buddhism unlike most other
religions focuses its attention on man and his predicament in an absolutely
new perspective. It places man at the centre and examines his position in the
world of his experience. As, it at the very out set discards the belief in some
external agencies that controls man, it views his predicament from a view
point unheard of before. Adopting a very pragmatic and an empirical
approaches it takes an overall view of the challenges the human beings are
faced with. Based on this view it presents a new approach the man should
adopt in overcoming his predicament. A simplified explanation of this
approach makes it clear that man’s predicaments are the out come of his
defiled nature. This means, in other words, the human being has got
dehumanized. The only way he can come out of this predicament is to regain
'h1s human nature. The objective of the Buddhist path is to help man finding
his lost human nature. This path leads human beings gradually to an
enlightened, morally good life. This life makes them cultivate humanitarian
qualities which contribute to their well being as well as to the well being of
others, in their present life and in their next, finally leading them to complete

eradication of all their predicaments.




